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Abstract:

Ruscism, the ideology that justifies the genocide of Ukrainians as part of Russia’s
struggle against the West, contains antisemitic elements. Ruscism has been increasing in
popularity among otherwise conservative evangelicals, especially through promotion by certain
social media figures. This paper examines Ruscism’s implications for Israel.

The paper draws on statements in Aleksandr Dugin’s writings that are not readily
available in English to demonstrate some antisemitic motifs in Ruscism. As early as the 1990s,
Dugin identified dispensationalism as one reason that America and Russia are natural enemies.
He also holds to extreme forms of replacement theology (Moscow—Third Rome ideology) and
follows the National Socialist pseudohistorian, Herman Wirth, in saying that the Torah was a
modification of Nordic Myths. These themes are not compatible with biblical Christianity and
contribute to a unique form of antisemitism that is gaining traction in evangelicalism.

Introduction

When I first told our friends and family in Eastern Europe that I was writing a
dissertation responding to Aleksandr Dugin,' their responses were somewhat negative. The
responses were not negative because they somehow thought there was merit to Dugin’s ideas that

fuel the genocide they endure, but because they thought it was a waste of time. Surely, they

! Paul Miles, “Refuting Ruscism: A Critique from Biblical Social Ontology” (PhD diss., Liberty
University, 2026); see also the book based on the dissertation Paul Miles, Refuting Ruscism: A Societal Units Model
of Biblical Social Ontology (Tacoma, WA: True Grace Books, 2026).



thought, Dugin has little influence outside the ivory towers in Moscow. Indeed, few of my
American friends had ever heard his name when I began my studies, but this changed in 2024,
when the American political commentator Tucker Carlson traveled to Russia and interviewed
Vladimir Putin and Aleksandr Dugin.? For the first time, many English-speaking Christians were
suddenly hearing much of the same disinformation that Russian-speaking Christians had been
hearing for years.

My dissertation argues that Ruscism, the ideology that fuels Russia’s animosity against
the West, is incompatible with biblical Christianity on the grounds of biblical social ontology.
Sadly, Ruscism has already gained a foothold in American evangelicalism, and the result is
nothing short of syncretism. Ruscism also tends toward antisemitism. The sector of
evangelicalism that is most prone to Ruscism tends to adhere to kingdom-now frameworks: Jay
Rogers is a postmillennialist, and his 717-page tome on Fourth Political Theory? is the leading
scholastic work promoting Ruscism within an evangelical framework, but there is also an
American popularization occurring through the influence of Ruscists such as Tucker Carlson,

who has platformed kingdom-now advocates, such as pastor Andrew Isker,* and singer John

2 See Tucker Carlson, “Exclusive: Tucker Carlson Interviews Vladimir Putin,” Tucker Carlson Network,
YouTube video, February 6, 2024, https://www.youtube.com/watch?v=fOCWBhuDdDo. See also Tucker Carlson,
“Klaus Schwab, Transgenderism, and Al | Russian Philosopher Aleksandr Dugin,” Tucker Carlson Networtk,
YouTube video, April 30, 2024, https://www.youtube.com/watch?v=GIULmTprQ6o.

3 Jay Rogers, The Fourth Political Theory in Biblical Perspective (Clermont, FL: Media House
International, 2024).

4 Tucker Carlson, “Andrew Isker: The Truth About Revelation, and Leftist States Driving Out Christians,”
Tucker Carlson Network, YouTube video, March 31, 2025, https://www.youtube.com/watch?v=nLCOfT6UXE:s.



Rich.’ Dispensationalism takes a different path that tends to be pro-Israel, but evangelicals of all
stripes are welcome to join the fight against antisemitism.

Because Carlson and others have failed to surface some points in Dugin’s philosophy that
contribute to antisemitism, a study of some relevant topics is warranted. This paper will highlight
some antisemitic themes within Ruscist philosophy. First will be a discussion of Dugin’s Fourth
Political Theory, which is probably his most famous idea that attracts evangelicals (especially
when misunderstood); next will be a consideration of some points where Dugin indulges in
antisemitic and even anti-dispensationalist conspiracy theories; and finally, an overview of his
hyperborean and Moscow—Third Rome theories. Together, these issues should suffice to
demonstrate that Ruscism is a framework encouraging antisemitism.

Dugin’s Fourth Political Theory

Aleksandr Dugin is best known for his so-called Fourth Political Theory. This is a
“fourth” theory because it follows three previous theories: liberalism, communism, and fascism.
Fourth Political Theory is incompatible with biblical Christianity on the grounds of social
ontology (it goes against God’s design for the individual, the family, and the country), an area
where evangelicals should agree more than disagree. Interestingly, evangelicals who syncretize
their worldviews with Ruscism tend to be harsh critics of dispensationalism and often vulnerable
to antisemitism.

The First Three Theories
The first of the four political theories Aleksandr Dugin identifies is liberalism, which

should be understood as the ideology upon which America and other free countries were

5 Tucker Carlson, “John Rich on Diddy, Demons, the Antichrist, How to Hear God, and His War on Child
Predators,” Tucker Carlson Network, YouTube video, December 1, 2025, https://www.youtube.com/watch?v=2G-
Ps4E--n8.



founded. Dugin rightly identifies liberty as a driving force of liberalism: “All principles of the
philosophy of liberalism and even the name itself are based on the thesis of ‘svoboda’—*liberty.’
...‘Liberty” implies freedom from something, whence comes the nomenclature ‘liberalism.’”¢
This first theory of liberalism is the most detached from the second through fourth theories.
Liberalism emphasizes the individual, whom the Bible says is created in God’s image (Gen.
1:26-27). Without ignoring the shortcomings that have accompanied the implementation of
liberalism in the past, one hardly needs to defend the fact that it has not produced human
suffering on the scale witnessed under communist, fascist, and Ruscist regimes.

The second political theory, communism, also sought liberty, but shifted the focus from
individual liberty to group liberation. Karl Marx developed this second theory as a worldview
that views the world through the lens of oppression, whereby the wealthy bourgeoisie oppress
the poor proletariat.” The shift from the individual to the collective is a significant move that
continues through the third and fourth theories. A key move relevant here is the shift from
viewing liberty as part of the Creator’s design for the individual (per liberalism) to dissolving the
individual into the collective (per Marx). This shift seeks group liberation from perceived
injustice through a hermeneutical lens of group oppression and is carried over from Marxism to

fascism and ultimately Ruscism. A later development of the second political theory of

communism is called Critical Theory (Germ. Kritische Theorie) because it focuses on critical

¢ Bee mpuHimnel Gpunocoduu mMbepann3Ma M camo 9TO Ha3BaHUE OCHOBAHBI HA TE3UCE «CBOOOBI» —
«liberty». ...«Liberty» moapasymeBaer cBOOOY OT 4ET0-TO, OTCIOJA KaK pa3 M MPOUCXOIUT Ha3BaHUE
«mbepanu3m». Anekcauap Jdyrun, Yemsepmas nonumuuecxkas meopusi: Poccus 6 nonumuueckue udeu XXI eexa
[The Fourth Political Theory: Russia and Political Ideas of the Twenty-First Century] (Cankr-IletepOypr: Amdopa,
2009), 31.

7 Karl Marx, Manifesto of the Communist Party, ch. 1 “Bourgeois and Proletarians” in Karl Marx and

Friedrich Engels, Manifesto of the Communist Party, 2" rev. ed., trans. Samuel Moore (1888), ed. Friedrich Engels,
with appendices by Engels (Moscow: Progress Publishers, 1977), 35-48.
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oppressed groups. Critical theory is a project that continues to develop® and many of the later
developments should be analyzed in light of influences from the third political theory of
fascism.’

The third theory of fascism is the closest to Dugin’s Fourth Political Theory. Fascism
initially developed as a political theory as Italian Marxists responded to problems similar to those
faced by their Russian and German counterparts. Giovanni Gentile (1875-1944) was an
influential Italian fascist philosopher who wrote in the same vein as Marx, but with the
perspective that revolution is not natural, so he shifted responsibility to the state to make
Marxism work. The fascist emphasis on the state is evident in Benito Mussolini’s words,
“Fascism conceives of the State as an absolute, in comparison with which all individuals or

groups are relative, only to be conceived of in their relation to the State.”!? As Italian fascism

8 Two significant developments have emerged in the field of Critical Theory in recent decades. The first
development is the identification of new topics that were not the focus of the original Frankfurt School but are now
central to mainstream Critical Theory. For example, gender fluidity has only recently gained mainstream attention
(since the early 1990s),® making Queer theory a prominent topic within Critical Theory. Another important topic to
emerge in Critical Theory is environmentalism, or “green theory,” which may come as a surprise, because “green” is
not a critical group per se. Marx’s materialism went hand in hand with Darwin’s, so today’s materialistic views of
ecology have become integrated with the materialistic worldview of Critical Theory.® The second important
development of Critical Theory is intersectionality. The term intersectionality came about in 1989 in an article that
Kimberlé Williams Crenshaw wrote to address legal challenges for Black women that were not being addressed by
White feminism® and since then, intersectionality has grown into a global academic movement that identifies and
unites new critical groups that go beyond Black women to include many racial and ethnic groups, genders,
nationalities, sexual orientations, disabilities, and so forth.® Activism that revolves around this current emphasis on
intersectionality as it relates to critical groups is the essence of modern secular Critical Theory. See Minwoo Jung,
“Queer Theory Impossible,” Inter-Asia Cultural Studies 25, no. 3 (2024): 519; John Bellamy Foster develops this
point well in Marx’s Ecology: Materialism and Nature (New York: NYU Press, 2000); Kimberl¢ Williams
Crenshaw, “Demarginalizing the Intersection of Race and Sex: A Black Feminist Critique of Antidiscrimination
Doctrine, Feminist Theory and Antiracist Politics” University of Chicago Legal Forum 1989, 139-67; Devon W.
Carbado, Kimberlé Williams Crenshaw, Vickie M. Mays, Barbara Tomlinson, “Intersectionality: Mapping the
Movements of a Theory,” Du Bois Review 10:2 (Fall 2013), 405-24.

° For example, see Mark Musser’s critique of the National Socialist influences on the modern critical
ecological movement in R. Mark Musser, Nazi Ecology.: The Oak Sacrifice of the Judeo-Christian Worldview (Taos,
NM: Dispensational Publishing House, 2018).

10 Benito Mussolini, “The Political and Social Doctrine of Fascism,” translated by Jane Soames in Benito
Mussolini, My Autobiography: With “The Political and Social Doctrine of Fascism,” EBSCOhost ebook version
(Mineola, NY: Dover Publications, 2006).



gained popularity, Critical Theory in Germany naturally reached conclusions that may be
considered a form of Critical Race Theory (though the term would not come for several
decades), alleging that the Aryan Race was the superior race but had become the primary
oppressed critical group. The Jews were not viewed as a minority in need of protection, but
rather as an oppressive group that needed to be exterminated.!! In Germany, the philosophical
background set the stage for the perfect storm that led to the rise of a new sort of socialism called
National Socialism. This new socialism took shape in the German Workers’ Party, which drew
inspiration in part from Mussolini, and evolved into the National Socialist German Workers’
Party,'? which ended with military defeat. Ruscism sees the disappearance of fascism in 1945 as

13 and seeks to revise fascism for a new age.

“premature
Fourth Political Theory
Aleksandr Dugin’s Fourth Political Theory continues the fascist trajectory, but with

modifications. For this reason, it has been called Ruscism (Ukr. pammsm), a Russian revision of

fascism.!* In Dugin’s words, “The collapse of National Socialism required revisions to a few

! Ehrhard Bahr, “The Anti-Semitism Studies of the Frankfurt School: The Failure of Critical Theory,”
German Studies Review 1, no. 2 (May 1978): 133.

12 Robert Payne, The Life and Death of Adolf Hitler (New York: Barnes & Noble, 1973), 240-43.

13 Paolo Pizzolo, “Eurasianism: An ideology for the multipolar world” (Ph.D. diss., Libera Universita
Internazionale degli Studi Sociali, 2019), 282.

14 An example of a state publication using the term is evident in a pamphlet compiled by The Scientific
Research Center for Humanitarian Issues of the Armed Forces of Ukraine (a part of the Ministry of Defense of
Ukraine), which defines Ruscism as follows: “Ruscism” is a strange postmodern mix, whence entered the
chauvinistic “Great Russian” worldview of the long dead Russian Empire, nostalgia for the Soviet Union, revanchist
attitudes of post-Soviet security forces, Putin’s pseudohistorical excursions, as well as [Russian] Orthodoxy
simultaneously honoring Nicholas II and Stalin, and in addition, quotes from the film Brother 2 put on the Russian
military’s chevrons. «Pamm3m» — 11e AMBHA OCTMOJICPHICTChKA CYMIIll, Ky/AW YBIMIIUIM IOBIHICTCHKHUN
«BEJIMKOPOCIHCHKHUI» CBITOTIIS JaBHO IOMEPIIOT POCIHCHKOI iMItepii, HocTanbris 3a Pansacekum Coro3zoM,
PEBaHIINCTCHKI HACTPOI MMOCTPAASHCHKIX CHIIOBHKIB, IICEB/IOICTOPUYHI €KCKYPCH ITyTiHA, a TAKOXX IPaBOCIIaB's 3
onHOYacHUM BranyBaHHsIM Mukoiu 11 1 Cranina, i Ha monagy — nurary 3 GpinsMy «bpar—2», HaHeceHi Ha IEeBPOHH
pociiiceknx BilicbkoBux. Auapiit Pomanummn, Cepriit Uepesnununii, Onexcanap Ocramuyk, Bionera Mapaesa,
Bikrop Bitiok, Ta Irop Xpynenko, Obepeaicro, pawuszm! [Careful, Ruscism!] (Kuis: HaykoBo-nocminauii neHTp
rymasiTapaux npo6isiem 36poiinux Cun Ykpainu, 2023), 4.



metaphysical expectations of the thinker, which were not allowed to be done openly and clearly,
and perhaps, were not allowed to be done at all.”!> Three notable fascist philosophers for
Dugin’s theory here are Martin Heidegger (1889—1976), who contributes the ontology of Dasein
that Dugin understands as the basis for civilization, and Carl Schmitt (1888—1985), who
contributes the geopolitical concept of Groffraum, which Dugin understands as affirming a
multipolar world, and Karl Haushofer (1869-1946), who develops Grofsraum in terms of
Lebensraum, or “living space,” to solidify the combination of Heidegger and Schmitt in Dugin’s
paradigm.

In Aleksandr Dugin’s model of prior political theories, “The subject of communism was
class. The subject of fascism was government (in the Italian fascism of Mussolini) or race (in the
National Socialism of Hitler). In liberalism, the subject was the individual free from all forms of
collective identity, from all affiliation (/’appartenance).”'® He continues:

And finally, we can outline the deepest—ontological!—basis of Fourth Political

Theory. Here we should turn not to theologies and mythologies but to the deep

philosophical experience of the thinker who made a unique attempt to construct a

fundamental ontology—the most generalized, paradoxical, deep, and shrill
teaching about being. That is to say, Martin Heidegger.!”

15 Kpax HanmoHai-conmuannsMa noTpeGoBal PEBU3HH HEKOTOPHIX METAQU3NYECKHX IKCIIEKTAIIUN
MBICIIHTEJISI, YETO HElb3s1 OBLIO MPOJENaTh OTKPBITO H IPO3PAYHO, @ MOXKET OBITh, HEJB35 OBUIO MPOIENaTh BOOOIIE.
Anekcannp dyrun, Mapmun Xauioeeeep: Ilocreonuui boe [Martin Heidegger: The Last God] (Mocksa:
Axanemmaeckuii mpoekT, 2014), 165.

16 CyGpekToM KoMMyHHU3Ma ObLT k1acc. CyObeKToM (ammsma — 20¢y0apcmeo (B UTATLSHCKOM (amm3me
Mycconunan) nim paca (B HanpoHan-conuanusme ['ninepa). B mubepanisme cyObeKTOM BBICTYHAT UHOUBUOYYM,
OCBOOOXKIICHHBIH OT BceX (DOPM KoLIeKMUSHOU udeHmu4Hocmu, OT BCSIKOU «puHaIexkHOoCTH» (1’ appartenance).
Hyrun, Yemsepmas nonumuueckas meopus, 12.

17 I makoHe1, MOXHO HAMETUTB camy TIIyBOKyH0 — onmonocuyeckyto! — ocaoBy YeTBepToi
noauTHdeckoil Teopun. TyT ciiemyer oOpaTUTHCS HE K TEONOTHSIM M MU(OJIOTHSIM, HO K TITyOUHHOMY
¢$unocohcKOMy OITBITY MBICIIUTEIIS, KOTOPBIN Cleall YHUKAIbHYIO TIOTIBITKY BEICTPOUTE ()YHOAMEHMATLHYIO
onmoo2ui0 — camoe odobLIatoIee, napaJoKcaabHOe, ITyO00KOe U IPOH3UTEIBHOE yueHue o ObITun. Peub uer o
Maprune Xaiinerrepe. lyrun, Yemeepmas nonumuueckas meopus, 23.



Dugin’s understanding of Heidegger’s ontology of Dasein is as fundamental to neo-Eurasianism
as the concept of class was to communism or race to Hitlerism.

In the Duginist understanding of Heidegger, Dasein goes beyond the government of
Mussolini’s fascism and the race of Hitler’s fascism.'® Borrowing from Carl Schmitt, who, like
Heidegger, was a philosopher and a Nazi Party member, Dugin sees the world as naturally
divided into big spaces.'® Schmitt formulated a political theology (Germ. Politische Theologie)
in which he developed a theory of Grofrdume, or “great spaces,” which needed to be united,
hence Germany’s expansion. Dugin explains:

Carl Schmitt created the doctrine of “great expanses” (“GrofSraum’) not only as

an analysis of trends in the history of the continent, but also as a project of future

unification, which Schmitt considered not only possible, but preferable and even,
in some ways, necessary.2’

13 Perhaps another way to study fascism could be through the lens of “Ur-Fascism” or “Eternal Fascism,”
following the model of Umberto Eco (1932-2016), who spent formative years as a fascist in Italy. In 1995, long
after repenting of fascism, he identified fourteen features of fascism that he admits are contradictory and sometimes
evident within other forms of despotism and fanaticism. The features are: 1. a cult of tradition; 2. a rejection of
modernism; 3. a cult of action for action’s sake; 4. an inability to withstand analytical criticism; 5. a natural fear of
difference; 6. an appeal to a frustrated middle class; 7. an obsession with a plot; 8. a feeling of humiliation by the
ostentatious wealth and force of enemies; 9. a view of life as struggle; 10. a contempt for the weak; 11. a cult of
heroism; 12. a sexualized will to power; 13. a selective populism; and 14. a development of Newspeak. For
correlations between Eco’s Ur-Fascism and contemporary Ruscism, see Andrii Romaniuk’s article. Umberto Eco,
“Ur-Fascism,” The New York Review of Books 42, no. 11 (June 22, 1995),
https://www.nybooks.com/articles/1995/06/22/ur-fascism/; Annpiit Pomaniok, “CriiibHi prcu Ta BiIMIHHOCTI
11€0JI0T1YHOT CTPYKTYpH pamm3My 1 yp-pammsmy”” [Common Features and Differences in the Ideological Structure
of Ruscism and Ur-Fascism] Ilpocmoposuii pozsumox 12 (2025): 240-65.

19 Anexcannp Hyrun, Ocnosut I eononumuxu: I'eononumeueckoe 6yoyuee Poccuu [The Foundations of
Geopolitics: The Geopolitical Future of Russia] (Mocksa: Apkrores, 1997), 78-79.

20 TToxTpuna «Gonpmmx mpocTpancTsy («Grossraum») cosgasanack Kapiaom [LIMHTTOM He TOJNBKO Kak
aHaJM3 TEH/ICHIUI B MICTOPUU KOHTUHEHTA, HO U KaK MPOEKT Oyayiiero oobeauHenus, koropoe IIIMUTT cunran He
TOJIBKO BO3MOHBIM, HO KeJaTelIbHBIM U JJasKe, B HEKOTOPOM CMBICIIE, He0OXoauMbIM. Anekcanap yruH,
Q@unocogus sotinvt [ The Philosophy of War] (Mocksa: fy3a, 2004), 92.



In Dugin’s system, each “great expanse” (Germ. Grofsraum; Russ. 607bI10€ IPOCTPAHCTBO)
should have a singular Dasein within it, and each GrofSraum should unite into poles so that the
world can be a multipolar utopia.?!

The National Socialist philosopher Karl Haushofer developed Schmittian Grofraum
further to say that the great expanse is a living space that changes as the civilization within the
space changes. Haushofer’s thoughts here impacted Dugin to write;

In other words, this law of geopolitics may be formulated as such: every living
nation and active society tends toward borderless expansion, setting limits that,
due to external and internal reasons, carry out the essence of world history. The
extension, the expansion, the constitution of “great expanse” (Grofiraum), does
not have an external goal. Expansion is not carried out for something else, but for
itself, as an expression of vital impulse, and only post factum are rational pretexts
sought for its justification. In this exists the “expanse meaning” as follows:
expanse strives to be unified, integrated, independently of that which, in name and
under pretext, it is unified. The ethnos, society, political education, those that
have grasped this “expanse message,” subsequently become great powers,
empires, and global dominators.

... The basic theoretical premises of Haushofer take him to the idea of the
principle variability of borders. This is not just a statement of a historical fact, that
borders between states and peoples continually change their forms, but also of a
manifestation of the idea that the expanse is living (Lebensraum) and as a living
being constantly changes its location—it grows, narrows, moves, shifts, etc.
Borders cannot be established once and for all, strictly “indestructible,” as the
bourgeois-liberal international law strives to present them.??

2 Nlyrun, Yemeepmas norumuueckas meopus, 192-98.

22 B Apyrux TEPMHHAX TOT 3aKOH IEOTIOJIMTUKA MOKHO C(HOPMYIIMPOBATE TaK: 6CAKULL JHCUBOL HAPOO U
aKmugeHoe obujecmso ma2omeiom K 6e32paHuiHol SKCNAHCUL, YCMaHoeleHue npeoesiog KOmopoli 6 ces3U ¢
BHEWHUMU U BHYMPEHHUMYU NPULUHAMU COCMABASAEn CYWHOCHb MUpo6oli ucmopuu. Pacmupenne, SKCIIaHCHs,
KOHCTHTYHpOBaHUE «OOJBIIOro mpocTpancTBay (Grossraum) HE UMEET BHEIIHEH eIl DKCIIaHCHS OCYIIECTBISIETCS
HE JUIsl 4eTo-To, HO cama 1o ce0e, KaK BBIPa)KEHHE )KU3HEHHOTO UMITYJIBCA, ¥ JIMIIb TOCT(AKTYM VIS €€ ONpaBAaHHs
MOJIBICKMBAOTCS pallIOHAIIbHBIE IPEATIOTH. B 3TOM COCTOUT «IIPOCTPAHCTBEHHBIN CMBICID) KaK
TaKOBOI: npocmpancmeo cmpemumcs Obims 00beOUHeHHbIM, UHTEIPUPOBaHHBIM, HE3aBUCUMO OT TOTO, BO UM 4Ero
U TI0JT KaKMM TIPEJUIOTOM OHO 00BeIMHSETCA. DTHOC, 00IIECTBO, HOJINTHYECKOE 00pa30BaHKE, YIIOBUBIINE 3TO
«IIPOCTPAHCTBEHHOE MOCIAHNE), B TATLHEHIIIEM CTAHOBSATCS BEJIMKUMH JIEPKAaBaMH, IMIICPUSIMU, MUPOBBIMU
MOTYIIIECTBAMU.

...OCHOBHBIE TEOpPETHUECKHE TIPEANOCHUIKN Xaycxodepa NPUBOASIT €ro K Hee TPHHIUIAAIEHON
W3MEHSEMOCTH TPaHHIl. DTO HE MPOCTO KOHCTATALNS HCTOPUIECKOTO (pakTa, 4TO TpaHHUIbl MEKAY TOCYAapCTBAMU U
HapoJaMu IMOCTOSTHHO MEHSIIOT CBOIO (hopMy, HO ¥ IIPOSIBJICHUE UAEH TOTO, YTO IIPOCTPAHCTBO SIBJISIETCS )KUBBIM
(Lebensraum) u xax >KMBOE CYIIECTBO ITOCTOSTHHO MEHSET CBOE MECTOIOI0KEHHE — PACTET, CyKaeTcs,
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Dugin believes the Grofsraum is a naturally occurring phenomenon: in his view, large spaces
tend to expand and unify into larger ones. Dugin follows Haussofer in concluding that borders
should be viewed as alive and changing. The German word Lebensraum means “living space,”
and it seems to have entered the German lexicon with a 1901 essay by Friedrich Ratzel (1844—
1904).2 By reframing Darwin’s principle of the struggle for life as a struggle for space, Ratzel
helped develop a seminal philosophy that underpinned expansion and extermination that
Haushofer, Schmitt, and others would eventually integrate into National Socialism.?* In Adolf
Hitler’s words, “Only a sufficiently large space on this earth can assure the existence of a

25 which is an idea borrowed from Ratzel.?¢

people,
Aleksandr Dugin’s theory of multipolarity across vast tellurocratic and thalassocratic

civilizations raises the question of where to draw the lines in his multipolar future. Dugin

IepeMeIIaeTcst, BOpoyaeTcs u T. 1. [ paHUIBI He MOTYT OBITH YCTAaHOBJIICHHBIMU pa3 M HAaBCETa, CTPOTO
«HEPYIIUMBIMIY», KAKIMHU CTPEMHTCS UX MPEIICTABUTH OYpKya3HO-THOEpaTbHOE MEXKTyHApOIHOE TIpaBo. [yruH,
Teononumuxa Poccuu, 58-59.

23 Friedrich Ratzel, Der Lebensraum: eine biogeographische Studie (Tiibingen: Verlag der H. Laupp’schen
Buchhandlung, 1901); translated into English and published as Friedrich Ratzel, “Lebensraum: A Biogeographical
Study (1901),” trans. Tul’si (Tuesday) Bhambry, Journal of Historical Geography 61 (2018): 59-80.

24 Ulrike Jureit, “Mastering Space: Laws of Movement and the Grip on the Soil,” Journal of Historical
Geography 61 (2018): 81-85.

25 Adolf Hitler, Mein Kampf, trans. Barrows Mussey, First complete and unexpurgated English ed. (New
York: Stackpole Sons Publishers, 1939), 523. The German here is interesting, in light of the discussion on Schmittan
Grofsraum and Heideggeran Dasein: Nur ein geniigend groBBer Raum auf dieser Erde sichert einem Volke die
Freiheit des Daseins. Adolf Hitler, Mein Kampf: Eine kritische Edition, hrsg. von Christian Hartmann, Thomas
Vordermayer, Othmar Plockinger und Roman Toppel, 2 Bde. (Miinchen: Institut fiir Zeitgeschichte, 2016), 11:303.

26 The critical edition has a note in the paragraph following the above quote: Friedrich Ratzel schrieb hierzu
in seiner Politischen Geographie: »Je groBer die Staaten werden, desto schwieriger das Kriegsfiihren, indem ein
groBer Teil des Erfolges in der raschen Uberwindung raumlicher Entfernungen liegt. Die hiufigsten und
dauerhaftesten Kriegszusténde entstehen auf dem Boden der Klein- und Mittelstaaterei.« 1928 griff Hitler das
Thema in seinem unverdffentlichten »Zweiten Buch« noch einmal auf und bemerkte: »Uberhaupt liegt schon in der
Grofe eines Staatsgebietes ein gewisser Schutz gegen leichtsinne Angriffe.« Vgl. RATZEL, Geographie, Zitat S. 350;
HITLER, Reden, Bd. IT A, Zitat S. 60. Hartmann, et al., Mein Kampf (Eine kritische Edition), 1631. Interestingly, in
this paragraph, Hitler writes that “National security depends on the political strength of a State and this strength, in
its turn, depends on the military possibilities inherent in the geopolitical situation.” Hitler, Mein Kampf (Mussey
trans.), 524. Perhaps the failures of the second and third theories in their 20"-century expresseions relate to inherent
weaknesses in the Ratzman ideology that Dugin is now revising.
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produced the following “Civilization map of the world” (Russ. [luBunm3anuonsas kapra
mupa),?” which shows, in his opinion, ten civilizations that could serve as a social basis for

multipolarity:
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Map 1: Aleksandr Dugin’s “Civilization Map of the World”

In this configuration, the Western Christian civilization (Russ. 3anagno-xpucTuancakas
muBmin3anus) is the most fragmented as it encompasses the territory north of the Rio Grande
River and Europe, and extends from South Africa to Australia. The Islamic civilization (Russ.
Hcnamckas muBuiu3anus) is also fragmented, with one part extending from North Africa and the
Middle East to India and another part in Indonesia, perhaps including Papua New Guinea. The
Eastern-Christian civilization (Russ. Boctouno-xpuctnanckas nusminzanus) extends from the
Balkans to Russia and likely stops short of Alaska, although Russian propaganda claims that

Russia has a right to Alaska.?8

27 Nyrun, Teononumuxa Poccuu, 24.

28 Ipuna Muxonaisna ['paGoscbka i Tersina Mukonaigna Tanbko, «Pycckas Unes» Ta ®inocodebko-
Peniriitai [Tomryku B. Po3anoa B Kontekcti CywacHocTi [“The Russian Idea” And the Philosophical-Religious
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Some shortcomings are immediately apparent in this tenfold division,? and further
shortcomings are evident as one investigates additional Ruscist literature.’® Ruscism fails to offer
a sufficient mechanism for identifying where one alleged civilization ends and another begins,

hence problematic discussions over the borders of Eastern Europe.®! The existence of a

Research of V. Rozanov: Contemporary Context], @inocogis I Ilonimonozis B Konmexcmi Cyuacnoi Kynomypu,
Bum. 1 (10) (2016): 51.

2 For example, Western Christian civilization occurs in two locations across four continents: the first is
North America (north of Mexico) and Europe, and the second is South Africa and Australia. American influence in
Europe is a leading area of criticism from the Ruscists, yet here Dugin puts the two as one civilization. It is also
interesting that Latin American civilization is broken off as distinct from Western Christianity, even though Roman
Catholicism thrives there. In fact, Dugin wrote the textbook in 2012, and in 2014, the Roman Catholic Church
appointed Francis, a Latin American Pope. The identification of South Africa as part of the Western Christian
civilization assumes the success of Dutch Reformed apartheid, yet the system had already fallen by 1994. Latin
America cannot be considered fully Western Christianity, as localized religions still thrive there, and Central Africa
cannot be considered fully localized religion, as Christianity still thrives there. As of 2012, 87% of the Democratic
Republic of the Congo followed Western Christianity (32% Roman Catholicism and 55% Protestantism), yet Dugin
sets it apart as an African Civilization, even though it has a higher percentage of Western Christian adherents than
many countries within Dugin’s Western Christian civilizations. See the 2012 census as reported by U.S. Department
of State, Republic Of The Congo 2022 International Religious Freedom Report (Washington, DC: U.S. Department
of State, 2022), 1-2.

30 For example, in his Noomakhia volume on the Logos of Africa, Aleksandr Dugin draws a civilizational
continuity across the areas where Bantu languages are spoken, even though this stretches from Cameroon into South
Africa, thus blurring his earlier distinction between African Civilization and Western Christian Civilization. A
similar problem is evident in Europe, where Poland is a Slavic-speaking country with a Western Roman Catholic
heritage. Jafe Arnold is a leading American Ruscist and in his thesis on the so-called “Polish Question,” he remarks:
“The role of Christianization in the Catholic tradition in the foundation of Polish statehood and identity remains the
most glaring issue for Eurasianists and perhaps the central contradiction between Poland and the Eurasian world.
...Catholicism is viewed as both the metaphysical factor, the religious signboard of Romano-Germanic civilization’s
aggression and as part and parcel of Modernity which pitted Europe against the rest of humanity and, ultimately, its
own indigenous traditions, such as Poland’s pre-Christian, pagan traditions appreciated by Dugin. The Eurasianists
identify Catholicism as a central cornerstone of Polish civilizational identity and statehood, and therefore as the
metaphysical root of Poland’s non-Eurasian and often anti-Eurasian orientation.” Whether Poland should be
classified as Eastern Europe or Central Europe is of little significance within the biblical social ontology, which
recognizes it as a unique country with an obligation to protect those within its borders, but it is a vital issue for the
Ruscist perspective, which seeks to draw borders around alleged civilizations for a multipolar utopian future. See
Anekcannp dyrun, Hoomaxus: eotinsl yma. Jlococ Agppuxu. Jlioou ueprnoeo connya. [Noomakhia: Wars of the Mind.
The Logos of Africa. People of the black sun.] (Mocksa: Axagemudecknii mpoekt, 2018), 257-82; Jafe Arnold,
Poland’s Place in Eurasia: Eurasianism as an Analytical Framework and the Polish Question (Bachelor thesis,
University of Wroctaw, 2017), 66—67.

3! The Ruscist philosopher Aleksandr Bovdunov has even admitted, “The concept of ‘Eastern Europe’ is in
and of itself problematic; the fact that neither in the social sciences, nor in practical politics, exists a unified
understanding of the borders of this region pushes one to reflection” (Russ. ITorstie “Bocrounas EBpomna’ camo mo
ceOe sBisieTcst MpoOIeMaTHIHBIM: TOT (AKT, YTO HU B COIMAIBHBIX HAyKaX, HU B IPAKTHYECKOH MOJINTHKE HE
CYILIECTBYET €IMHOOOPAa3HOTO MPEACTABIICHHUS O TPAaHMIaX 3TOTO PETHOHA, HATAJIKUBAET HA pa3MbliuieHus. ). He
recognizes the contact of Eastern Orthodoxy, Western Christianity, and Islam on the many peoples of the region
before ultimately blaming the West for the difficulties, but beyond raising awareness of the problems in the Ruscist
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distinguishable Ukrainian culture is considered a threat to the Slavic Dasein, being as it exists
within the imagined Slavic Grofsraum (whatever that may be), hence the justification of genocide
in Ukraine to end the alleged schism. However, while Russia’s genocide in Ukraine is probably
the clearest example of Ruscism’s failures, the above map raises a question about Middle Eastern
geopolitics as well. The “Islamic civilization” extends from Northern Africa to Southern Asia,
with Israel in the middle of it all, yet there is no distinguished Jewish civilization in the Ruscist
multipolar utopia.

Dugin writes that “For Jews, the Third Temple and its restoration are tangible proof of
the truth of their monotheistic and universalist mission, the final seal of their historical

32 wheras “For Muslisms the Al-Agsa Mosque represents the fact of Muhammad’s

trajectory,
sucession taking place in relation to earlier editions of the Abrahamic tradition... and,
consequently, is a symbol of the universalist and final truth of their actual eschatological
mission.”* Dugin sees this issue as representing the culmination of a clash between two Semitic

peoples, writing: “It reflects a schism in the Semitic Dasein itself, which runs not as a periphery

(Semitic monotheism vs. Semitic polytheism or Semitic monotheism vs. non-Semitic—for

system to which he adheres, he offers no workable solution. Anexkcannp Jleonunosuu bosynos, «CoBpemMeHHas
Bocrounas EBporia: rpaHHIbI MOHSTHS U TEOMOIUTHICCKAs: OpraHu3alys (COLUOKYIBTYPHBIH acriekt)» [Modern
Eastern Europe: The borders of the concept and geopolitical organization (the sociocultural aspect)], Becmuux
Mockoesckozo ynusepcumema 18, Nel (2013): 208; cf. 216, 221.

32 Jlns nynees Tperuii XpaM H €ro BOCCTAHOBICHHE — 3PUMOE JOKA3aTENECTBO IPAaBOTHI UX
MOHOTCHCTHYCCKOW U YHUBEPCATUCTCKON MHUCCUH, (PMHAITFHAS [Te9aTh X HCcTopHaia. Anekcanap JyruH,
Hoomaxus: eotinvl yma. Hueunuzayuu epanuy. Cemumol. Monomeusm Jlynot u I'ewumanem Ba’ana [Noomakhia:
Wars of the Mind. Border Civilizations. Semites. Monotheism of the Moon and the Gestalt of Ba’al] (Mocksa:
Axanemraeckuii mpoekT, 2017), 457.

33 Jlnsa MycyJIbMaH MeYeTh alb-AKca o3HadaeT (hakT CBEpUIUBIICHCS IPeeMCTBEHHOCTH MoxaMMea 1mo
OTHOIIICHUIO K MPEKHUM PEIAKITUSAM aBpaaMUICCKOM TPaIUIIHH. .. a CICIOBATEIBHO, CHMBOJ YHHBEPCATLHOCTH U
(UHATBEHON NCTUHHOCTH UX COOCTBEHHOM dCcXaTONOTHIecKol muccun. JlyruH, Hoomaxusi: 60tiHbl yma.
LHueunuzayuu epanuy. Cemumul. Monomeusm Jlynor u I'ewsmansm Ba’ana, 457.
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example, Indo-European—monotheism), but at its core.”3* If Dugin rejects Ukraine’s right to
protect itself because of an alleged Dasein schism, it should come as no surprise that he has been
outspoken against Israel’s right to defend itself since October 7, 2023. The operation’s name,
Al-Agsa Storm, feeds into Dugin’s earlier point (published in 2017) about the significance of
Third Temple eschatology in geopolitics, and he quickly interpreted the conflict as a natural
outworking of his multipolar vision. Dugin’s worldview is incompatible with biblical
Christianity, but one point with which dispensationalists may agree is a statement that Dugin
posted on Telegram on that terrible day: “To what degree this is serious, we will soon see. But in
any case, it is clear that anyone who ignores eschatology will understand nothing in modern
high-level politics. And not only in the Middle East, although that is where it is most apparent.”?
Of course, the eschatological differences between Dugin and dispensationalists are severe (as are
the resulting views on the Israel-Palestine crisis), but many may find it surprising that Dugin has
long identified dispensationalist eschatology as a reason for Russian strife with America.
Dugin’s Anti-Semitic and Anti-Dispensationalist Conspiracy Theories

Aleksandr Dugin’s political ideology draws on a methodology that speculates about the

collective unconscious thought of civilizations. His methodology is weak and rests on an

34 OH oTpakaeT pacKolI BCaMOM CEMUTCKOM Dasein’e, KOTOpEI IPOXOMUT He Ha €r0 Mepu(epHu
(CEeMUTCKHMIT MOHOTEH3M VS CEMUTCKHIA TTOJTUTEHU3M HITH CEMUTCKII MOHOTEHU3M VS HECEMHUTCKUN — HaIpUMeEp,
WHIOCBPOTICUCKUI — MOHOTEH3M), HO B ero suape. Jyrun, Hoomaxus: eotinel yma. Lusuruzayuu epanuy. Cemumol.
Monomeuszm Jlynor u I'ewsmanem Ba’ana, 458.

35 Jlo XaKoii CTEIEHH 3TO CEPHE3HO, CKOPO yBHAUM. Ho B II060M CIIydae SICHO, YTO TOT, KTO HTHOPHPYET
ACXAaTOJIOTHIO, TOT HIYETO HE IMOMMET B COBPEMEHHOH OombIoii monutuke. M He Tonbko Ha bamkaem BocToke,
XOTS TaM 3TO HarJisiiHee Beero. Anekcannp AyruH, « Ackananus B M3panie MOXKET TOBJIEYb 32 COOO0M IETTHYIO
peaxmmro» [The escalation in Israel could triger a chain reaction], AGDchan, Telegram, October 7, 2023,
t.me/Agdchan/12239.
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epistemology prone to epistemologically weak conspiracy theories.>® Much like some of the
fascist philosophers who inspire him, Dugin’s conspiratorial worldview often deteriorates into
antisemitism. Unlike his fascist forerunners, Dugin has written much to accuse dispensationalists
of conspiring to commit genocide in Russia. The scope of this section is to document two results
of Dugin’s anti-Zionism, specifically his antisemitic conspiracy theories and his anti-
dispensationalism.
Anti-Semitic Conspiracy Theories

Aleksandr Dugin sees Zionism as representing the culmination of the late Talmudic
Jewish trajectory, with Classical Judaism claiming that the return to the Promised Land will
occur in the Messianic Era.?” The relationship between Messianic eschatology in Classical and
Talmudic Judaism deserves more nuance, but it is worth noting that dispensationalists may find
some eschatological themes in common with rabbinic sources.*® Dugin notes:

But from the year 1947 to the present time, Jewish civilization, now already in the

presence of a successfully realized Zionist project, again finds itself in an

extremely ambiguous situation. ... But even the most optimistic evaluations of the

state of affairs in world history and of Jewish society in Israel and beyond its

borders do not give any basis for confidence in the realization of messianic

prospects. Israel exists, aliyah exists, the World Jewish domination over “The

World of Qlippoth” (Modernity) exists, but the Messiah is running late again.

This collision with reality is... alarming. Again, “the mystery of delay” finds

itself at the center of attention, the postponed epiphany. This again places Jewish

civilization before the old dilemma: the mismatch between the inner world of

Jewish messianic expectations and the cold reality refuting the eschatological
expectations. In this reality, both Edom and Ishmael are already relatively weak,

36 For a more detailed criticism of Dugin’s methodology, see Bukrop Illaupensman, «Anexcanap JlyruH:
BO3BEJICHHE MOCTa MEXXAY dcXaToyiorueit 1 koncnmposorueid» [Alexander Dugin: Building a Bridge between
Eschatology and Conspiracy], I ocyoapcmeo, penueus, Llepxoss 6 Poccuu u 3a pybesxcom 34, Ne 4 (2016): 194-221.

37 Nyrun, Hoomaxus: eéotinel yma. Lusunuzayuu epanuy. Cemumor. Monomeusm Jynvt u I'ewimanvm
Ba’ana, 380.

3% | have documented some of these in Paul Miles, “Dispensationalism in the Talmud,” Ariel Magazine 1,
no. 43 (Summer 2022): 20-24.
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and Western Modernity is, to a significant extent, in the hands of Jews,
predominantly those of heterodox transgressors.>

Two noteworthy points in this quote are, first, that Dugin is advocating a conspiracy theory of
“World Jewish domination” (Russ. MupoBoe eBpeiickoe rocmoicTBo), and second, that the
embarrassment of the postponement of the Messianic kingdom is threatening this alleged
domination. The doctrine of kingdom postponement is significant to dispensational theology,*
and it may help clarify some weaknesses in certain forms of antisemitism, but developing such
arguments would go beyond the scope of this paper.

Aleksandr Dugin points out that several Jewish date-setters have failed to predict the
coming of the Messiah,*! and infers, “Consequently, ‘the end’ should have already occurred.”*?

The shortcomings of rabbinic eschatology provide fertile ground for dispensational apologetics

39 Ho ¢ 1947 roaa no HacTosiniee BpeMsi €BpeHcKast IMBUJIN3AIINS, TETIEPD YIKE NPU HAIMYMH YCIIENTHO
OCYIIECTBIEHHOTO CHOHHUCTCKOT'O IIPOEKTa, CHOBA OKA3bIBACTCS B UPE3BBIYAfHO JIBYCMBICIICHHOW cuTyaruy. ...Ho
Jlake camble ONITHMUCTUYECKHE OLICHKH COCTOSIHUS JIell B MUPOBOM MCTOPHH U eBpeiickoro odmectsa B M3pauie n
3a ero IpeesiaMy He Jal0T HUKaKMX OCHOBAHHM ISl yBEPEHHOCTH B OCYILECTBIEHHMH MECCHAHCKHX MEPCIIEKTUB.
W3zpanis ecth, anust €CTb, MUPOBOE €BPEHCKOE FOCIIOACTBO HaJ «MUPOM KinnnoT» (MoxepH) ects, Ho Mammax
CHOBA 33JIep)KUBAETCSl. DTO CTOJIKHOBEHHUE C PEaJIbHOCTBIO. .. TPEBOXHO. CHOBA B IICHTPE BHUMAHUSI OKa3bIBACTCS
«MHUCTEpHS ONO3aHUS», OTIOKEHHAs SN (aHus. DTO OIATH CTABUT €BPEHCKYIO IIMBIIIN3AIMIO TIEPE]] CTapoi
JIMJIEMMOM: paccorIacoOBaHMs BHYTPEHHETO MUPA MyACHCKOTO MECCHAaHCKOTO OXKHIAHUS U XOJIOIHOH,
OTIPOBEPraloIIeii 3CXaToIOrHIECKNE OKUIAaHNsI pealibHOCTH. B aTol peansHOoCcTH 1 D1toM, n Mmmasis yxe
OTHOCHTENBHO clalbl, a 3ama HbIi MoIepH B 3HAUUTEIBHON CTENEHH B PyKax €BpeeB — IPEHMYIIECTBEHHO
TPaHCIPECCOPOB-reTepooKcoB. yruH, Hoomaxusa: eoiinvl yma. Lueunuzayuu epanuy. Cemumol. Mornomeusm
JIynot u I'eumanvm Ba’ana, 381.

40 See, for example, Alva J. McClain, The Greatness of the Kingdom: An Inductive Study of the Kingdom of
God (Winona Lake, IN: BMH Books, 1974), 304-320; Paul Lee Tan, The Interpretation of Prophecy (Dallas: Bible
Communications, Inc., 2010), 305-308; Arnold Fruchtenbaum, Yeshua: The Life of Messiah from a Messianic
Jewish Perspective (San Antonio, TX: Ariel Ministries, 2016), 1i.381-392; Andrew M. Woods, The Coming
Kingdom: How Kingdom Now Theology Is Changing the Focus of the Church (Tacoma, WA: True Grace Books,
2024), 77-101.

4 Nlyrun, Hoomaxus: éotinet yma. Lusunuzayuu epanuy. Cemumot. Monomeusm Jlynot u Iewumanom
Ba’ana, 385-86.

42 CnienoBaTenbHO, «KOHEI JIOJDKEH ObLT ObI yike cocTosThes. Jlyrun, Hoomaxus: 60tinbt yma.
LHueunuzayuu epanuy. Cemumul. Monomeusm Jlynot u I'ewmansm Ba’ana, 386.
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and Jewish evangelism, but Dugin goes in a different direction, turning this into an opportunity
to form a basis for an antisemitic conspiracy theory:

The last possible answer consists in solving the messianic problem externally.
This plan may be called globalist. It entails approaching the messianic problem
not through Israel, but through the networks of global Jewish power built in the
diaspora... This secular Jewry completes the process of strengthening its
financial, informational, cultural, and political structures, in the form of an

explicitly universal and international, but implicitly Jewish, World Government.**

In Dugin’s worldview, a global Jewish conspiracy exists to control the banks, the media, and the
governments of the world in hopes of ushering in the Messianic Kingdom.

Dugin appeals to a quote from the Black Notebooks, which Martin Heidegger wrote
during his time with the National Socialist German Workers’ Party:

The question of the role of world-Judaism is not a racial question, but a

metaphysical one, a question that concerns the kind of human existence which in

an utterly unrestrained way can undertake as a world-historical “task” the
uprooting of all beings from being.**

In the surrounding context, Heidegger mourns Jewish influence in the West, writing, “The Jew

Litvinov has reappeared,” likely a reference to Maxim Litvinov’s appointment as ambassador

43 Tloce auii BO3MOYKHEIN OTBET COCTOMT B TOM, YTOOBI PEIIHTH MECCHAHCKYIO IIPOOJIEMY H3BHE. DTOT
IUTaH MOXHO Ha3BaTh riodanucTckuM. OH 3aKITI0YaeTCs B TOM, YTOOBI TIOJJOUTH K MECCHAHCKOM MPOOIeMaTHKE HE
yepe3 M3panib, HO Yepe3 ceTH MI00ATBHOTO eBPEWCKOTO MOTYIIECTBA, TIOCTPOCHHBIC B IUACTIOPE. .. DTO
CEKyJIIPHOE €BPEHCTBO 3aBEPIACT MPOIIECC YKPETUICHHS CBOMX (DPHMHAHCOBEIX, HH)OPMAIIHOHHBIX,
KYJIBTYPOJIOTHYSCKUX U MOJIMTHYECKUX CTPYKTYP B (hOpME IKCILUTUITUTHO YHIUBEPCATTFHOTO ¥ HHTCPHAIIMOHAIHHOTO,
HO UMILTMIUTHO eBpeiickoro Muposoro [IpaButensctBa. yrun, Hoomaxusa: eotinel yma. Lusunuzayuu epanuy.
Cemumui. Monomeusm Jlynot u I'ewsmanem Ba’ana, 386—88.

4 Martin Heidegger, Uberlegungen X1V, § 121. The original German is: Die Frage nach der Rolle des
Weltjudentums ist keine rassische, sondern die metaphysische Frage nach der Art von Menschentiimlichkeit, die
schlechthin ungebunden die Entwurzelung alles Seienden aus dem Sein als weltgeschichtliche » Aufgabe«
iibernehmen kann. Dugin’s translation is: Borrpoc o pos MmupoBoro eBpeiictBa (Weltjudentum) siBisiercst He
PacoBbIM, HO METa(hU3NIECKUM. DTO — BOIPOC O TOM THIIE YEJIOBEUECTBA, KOTOPBINA aOCOIIOMHO pACKOBAHHO TOTOB
B3STh Ha ce0sl BRIKOPYEBBIBAHHE CYILETO M3 OBITHS KaK CBOIO BCEMHPHO-UCTOPHUECKYIO «3anauy». English from
Martin Heidegger, Ponderings XII-XV: Black Notebooks 1939—1941, trans. Richard Rojcewicz (Bloomington:
Indiana University Press, 2017), 191; German from Martin Heidegger, Uberlegungen XII-XV (Schwarze Hefte
1939-1941), ed. Peter Trawny (Frankfurt am Main: Vittorio Klostermann, 2014), 243. Russian from dyrus,
Hoomaxus: eotinet yma. Lusunuzayuu epanuy. Cemumol. Monomeusm Jlynvt u I'ewumanom Ba’ana, 394.

4 Martin Heidegger, Ponderings XII-XV, §120, p. 191.
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to Washington. Heidegger’s antisemitic theory here is that “world-Judaism” (Germ.
Weltjudentum) is a unique “kind of human existence” with an “utterly unrestrained” capacity to
influence global affairs and pursues a “world-historical” “task” of uprooting Seienden from Sein;
in other words, Heidegger portrays Jews as directing political affairs to sever civilization from its
ontological foundations. Dugin weighs in on this statement from a 21%-century perspective; he
has already seen the collapse of both the second and third political theories. Positioning Dasein
as the subject of Fourth Political Theory, he sees Jewish civilization as in diaspora, so Jews have
come to occupy strategic positions at the center of Modern Western civilization. Dugin
repurposes Heidegger’s claim outside of the original 1941 context on the verge of the National
Socialist attempt to rid the world of Jews in the holocaust. He brings Heidegger into a modern
context where the Jews are cast as agents of a metaphysical assault on the foundations of
Western civilization.*¢
Anti-Dispensationalist Conspiracy Theories

Dispensationalism has been relevant to Ruscism for at least the past few decades. In
addition to serving as a key antisemitic philosopher of Ruscist ideology, Aleksandr Dugin is also
a conspiracy theorist who has presented dispensationalism as one reason that Russia and
America have been enemies. Dugin is aware that dispensationalism contributes to an anti-
imperial worldview that opposes the foundations of Ruscism. To Dugin, Moscow is the third and
final Rome, the ultimate replacement of Israel, and so Russia is the center of Christian meta-

history (as will be seen below). To the dispensationalist, God will fulfill His promises to Israel in

46 Nlyrun, Hoomaxus. éotinet yma. Ljusunuzayuu epanuy. Cemumot. Monomeusm Jlynot u Iewumanom
Ba’ana, 394-396.
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the future Messianic kingdom*” and has designed society to function in a broken world in the
meantime. A key difference is the source material: Dugin appeals to eclectic traditions, National
Socialist literature, and conspiracy theories, whereas the dispensationalist appeals to the Bible.
So what is the nature of Dugin’s strife with dispensationalism? His views on
dispensationalism have developed over the years. One of his earlier strikes against
dispensationalism is found in his 1996 book, The Mysteries of Eurasia (Russ. Mucmepuu
Eepaszuu).*® In chapter seven of that book, titled “The Holy Crusade Against Us” (Russ.
Kpectossriii [Toxon ITpotus Hac), Dugin builds the case that America sees itself as being in a
Holy War against Russia. He claims that “Liberalism is a totalitarian ideology” (Russ.
JluGepanu3m — ToranurapHas uneosorus), as he felt the American political scene was
dominated by WASPS (White Anglo-Saxon Protestants) with a universalist ideology that
assumes all humans should be free. He misconstrued dispensationalism as holding to British-
Israelism (even though, in reality, the two are incompatible), resulting in a belief that ten tribes
of Israel were lost in exile and became Anglo-Saxons, so that WASPS are part of God’s future
plan for Israel. Dugin understood dispensationalism to say that in a future tribulation, a Gog-
Magog war will occur in which Russia will attack Protestant Anglo-Saxons (and other born-
again believers), but that the believers will be raptured for the duration of the war with Russia,
which the Jews will fight for them. He understood Ronald Reagan’s declaration of the USSR as
an “evil empire” to be a reference not so much to the evils that the Soviet Union was committing,

but to an eschatological war between Russia and White Anglo-Saxon Protestants. Dugin alleges

47 See, for example, Larry D. Pettegrew, “The Messiah’s Lecture on the Future of Israel,” in Forsaking
Israel: Why It Happened and Why It Matters, ed. Larry D. Pettegrew (The Woodlands, TX: Kress Biblical
Resources, 2020), 267-301.

48 Anexcannp Jlyrun, Mucmepuu Eeépasuu [The Mysteries of Eurasia] (Mocksa: Apkrores, 1996).
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that the dispensations of dispensationalism are connected with technological achievements, so
that there is an element of “nuclear dispensationalism,” whereby the development of atomic
weapons has dispensational significance. Dugin understands Hal Lindsey and Jerry Falwell to be
nuclear dispensationalists who pushed their ideas onto Reagan behind closed doors.

In 2004, Dugin wrote another book, The Philosophy of War (Russ. @unocopus sotinsi),*
where he expressed more thoughts on dispensationalism, claiming that it was first articulated by
the Catholic priest Manuel Lacunza (1731-1801), then it was adopted by the Pentecostal
visionary Margaret MacDonald (1815-1840), who then passed it to the founder of the Plymouth
Brethren, John Nelson Darby (1800-1882).°° He also added a chapter about America’s war in
Iraq,’! which had only recently begun, but had already been calculated by dispensationalists.>? In
this book, chapter eight is “The Holy Crusade Against Us” and contains the same headings as
chapter 7 in The Mysteries of Eurasia, but the final heading has changed from “The Antichrist’s
Final Deception” (Russ. [Tocienuss xutpocts antuxpucta) to “They will not stop until they
have destroyed us to the last one” (Russ. OHU HE OCTaHOBSITCS, TTOKA HE YHUYTOXKAT HAC BCEX 10
nocinenHero), adding, as a final warning about dispensationalists, that:

They will not stop until they kill us off for good. All of us, all of our children, the
elderly and the women. With Old Testament cruelty and liberal cynicism.

Their intentions are obvious and terrible.

4 Anexcannp Jyrun, @urocodus eotinwt [The Philosophy of War] (Mocksa: Sysa, 2004).
30 Myrun, @unocogus eotinwt, 40-41.
St yrun, @unocogus sotinet, ch. 9, pp. 169-77.

52 yrun, Qunocogus eotinst, 176.
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Our calmness, yawning, stupidity, and laziness against this backdrop look
like a crime.>

Dugin sees dispensationalism as a threat to Russians’ safety, but dispensationalist sources
supporting his claims are lacking. He repeated much of the same in his 2005 book,
Conspirology: Conspiracy Theory, Secret Societies, Great War of Continents (Russ.
Koncnuposnorust: Teopus 3aroBopa, CEKpeTHbIE 00IIECTBA, BEJUKA BOMHA KOHTHHEHTOB).>*
While one would be hard-pressed to find a dispensationalist who believes the things that Dugin
says dispensationalists believe, the dispensationalist should be able to agree with Dugin on one
thing: this is indeed a conspiracy theory.

Dugin has brought up dispensationalism in a few other works,>> perhaps culminating in
his 2023 work, Being and Empire: The Ontology and Eschatology of the Great Kingdom (Russ.
Britue u Umnepust: Ourosiorus u ecxarosorus Beenenckoro Iaperso).>® In this work, he

continues to make false claims; for example, that some dispensationalists are premillennialists

3 Onu He OCTAaHOBATCA, IIOKA OKOHYATCJIbHO HC ,H06I>}OT Hac. Bcex HacC, BCCX HAIIUX ,HETGI\/’I, CTapUKOB U
KCHIIMH. C BeTX03aBETHOI ’KESCTOKOCTBIO 1 J'II/I6€paJ'II)HLIM OUHHU3MOM.

Hx HaMCPCHUA OUYCBUIHBI U YIKACHBI.

Hame cnokoiicTBHe, 3¢B0Ta, TYNIOCTh U JIeHb Ha 3TOM ()OHe BBITVISAAT NpecTyieHueM. J{yruH,
Qunocoghus eotinbt, 168.

54 See Anexcannp Jlyrun, Koncnuponozaus: Teopus 3azo06opa, cexpemiible 00uecmea, 6eluka 60tna
xonmunenmos [Conspirology: Conspiracy Theory, Secret Societies, Great War of Continents] (Mocksa: EBpasus,
2005), gactb 4 «3enénas crpana Amepuxa» [Green Country Americal.

55 Examples include: Anexcannp Jlyrun, A6contomnas poouna [The Absolute Motherland] (Mockaa:
Apxkrores-tieHTp, 1999), 667-70; dyrun, Yemseepmas norumuueckas meopus, 21-22;]; Anexcanmp JyruH,
Hoomaxusa: eotinet yma. Lusunuzayuu epanuy: Poccust, amepukancKas yusUIu3ayus, Cemumsl U ux yusuiu3ayus,
apabckuti Jloeoc, mypanckuii Jlococ. [Noomakhia: Wars of the Mind. Civilizations of Borders: Russia, American
Civilization, Semites and their Civilizations, Arabic Logos, Turanian Logos.] (MockBa: AkajgeMHUYeCKHA IIPOEKT,
2014), 183-90.

56 Anexcannp Jyrun, Boimue u Umnepus: Oumonozus u ecxamonozus Beenenckozo L{apcmeo [Being and
Empire: The Ontology and Eschatology of the Great Kingdom] (Mocksa: MU3narensctBo ACT, 2023).
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and others are postmillennialists.’” Amidst all of the misunderstandings, misrepresentations, and
other falsehoods, it seems that Dugin’s greatest concern with dispensationalism is that he
perceives it as a worldview with advocates who are conspiring to provoke world leaders to
violence against Russians.

The section of this paper explaining Dugin’s Fourth Political Theory had a map that
showed his vision for a handful of civilizations that could be united into a multipolar utopia. This
section will feature another map from a blog post entitled “The Eschatologies of a Multipolar

World” (Russ. Dcxarosoriuu MHOrononsspaoro Mupa)®® that he wrote in August 2023:

57 Nyrun, Botmue u Uwnepus, 722.

58 Anexcannap Jlyrun, «cxaronoruu MEOTONoNspHoro Mupa» [The Eschatologies of a Multipolar World],
Dzen, 29 aBrycta 2023, https://dzen.ru/a/ZO2uJRObZIWXkB4d.
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)* KatexoH

Tpetuin Pum/CCCP

Map 2: The Eschatologies of a Multipolar World according to Aleksandr Dugin

The image is a world map with circles showing a Western pole (labeled NATO and USA; Russ.
HATO and CIIIA). The American circles include Europe, Japan, South Korea, Australia, and
New Zealand, with arrows pointing inward and outward in several directions, indicating the
West’s expansive strife with the rest of the globe. The ocean between America and Europe lists
Fifth Monarchy, progressivism, masonry, globalism, and the liberal end of history, but across the
United States is the label “dispensationalism” (Russ. aucrieHcanmoHamusm).

Aleksandr Dugin has accused dispensationalists of some rather shocking conspiracy
theories, including intentions of wiping out the Russian people. However, dispensationalism is

not the only relevant eschatology on his map that warrants attention in a discussion on Ruscist
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antisemitism. The text on Russia in the map reads “Katechon” and “Third Rome/USSR” (Russ.
Karexon and Tperuit Pum/CCCP). To understand these Ruscist eschatological concepts, one
must go to the beginning. For dispensational eschatology, the beginning is in Genesis, but for
Ruscist eschatology, the beginning is, of all places, in the North Pole.
Dugin’s Moscow—Third Rome and Hyperborean Theories

Aleksandr Dugin considers the idea of a postponed kingdom to have given way to an
apostasy and modernization that have resulted in “Zionism as an expression of absolute evil, the
replacement, parody, and main ‘obstacle’ for preventing the real coming of the authentic
Messiah.” This statement is not without its context in Dugin’s novel approach to Russian
Orthodox theology. For much of Russian Orthodoxy, Israel has long been replaced so that Russia
is the new Israel, but Dugin adds a twist that he borrows from National Socialist pseudo-history
called the Hyperborean theory.
Hyperborean Theory

To understand the Hyperborean theory, it may help to know its sources. Another
significant Nazi Party member to influence Aleksandr Dugin’s writings is the pseudo-historian
Herman Wirth (1885—-1981). The title “pseudo-historian” is appropriate because, in Dugin’s
words, “He [Wirth] thinks that all mentions about the ancient continent lying around the North
Pole are neither myths nor fantasies, but historical fact.”®® Wirth helped Heinrich Himmler

(1900-1945) found the Ahnenerbe to propagate false racial theories that were convenient for the

» ...CHOHHU3M KaK BbIPaKCHUC a0bCOIIOTHOTO 3J1a, HIOAMCHBI, TapOaANU 1 TJIaBHOM «Iperpaabdy Ajis

HaCTOSIILIEro npuxoa noyinHHoro Mamumaxa. lyrun, Hoomaxus: eotinsl yma. L{usunuzayuu epanuy. Cemumul.
Monomeuszm Jlynor u I'ewsmanem Ba’ana, 384.

60 On cumraer, 4TO BCE YNOMUHAHHUS O JAPEBHEM KOHTHHEHTE, JexasineM Ha CEBEPHOM MOJIOCE, — HE
MUQBI 1 He paHTa3uH, a ucropudeckuil paxt. Anexcanap Ayrun, 3naxu Benuxoeo Hopoa: eunepbopetickas meopust
[Signs of the Great Nord: The Hyperborean Theory] (Mocksa: Beue, 2008), 7.
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Nazi cause.®! In his book promoting a Russian conservative revolution, Dugin describes the
Ahnenerbe as “a certain intellectual oasis in which the concepts of Conservative Revolution
continued to be developed and explored without any distortion.”®? Dugin reports that prior to his
own two-year study, Wirth had not been studied much since 1945; in fact, Dugin claims to have
searched libraries in a few European capitals, but only found one of Wirth’s books in the
underground bunker-library of Alan de Benoist,% the founder of the antisemitic political
movement, Nouvelle Droite.

Dugin also recognizes an influence from the occultist René Guénon (1886—1951) on this
point. Dugin has written about Guénon and the esoteric philosopher of Fascist Italy, Julius Evola
(1898-1974), saying that “Their names are known to all traditionalists,”®* though elsewhere it
has been noted that Guénon’s widespread popularity in the post-Soviet era is mainly due to
Dugin’s dissemination of his work in the 1990s.%° Julius Evola considered Herman Wirth to be
one of his three main mentors, along with René Guénon and Guido De Giorgio (1890-1957).6¢

The occultic framing from Guénon provides the hermeneutical grid for Dugin’s reading of

81 James Dow, Heinrich Himmler’s Cultural Commissions: Programmed Plunder in Italy and Yugoslavia
(Madison: University of Wisconsin Press, 2018), 23-24.

62 . .HEKOTOpHII MHTEIIEKTyalbHbIH 0a31C, B KOTOPOM KoHIenuun KoHcepsatusHoi Pepomomun
TIPOIOJDKAITN PAa3BUBATHCS U UCCIICIOBATHCS 0e3 KaKuX-Ti00 ncKaxeHul. .. Anekcannp JyruH, KoncepsamusHas
Pesonroyusi [The Conservative Revolution] (Mocksa: Apkrores, 1994), §KoncepBatuHas PeBomorus B ['epmanun.

63 Iyrun, 3naxu Benuxozo Hopoa, 209.

% VX uMeHa M3BECTHBI BCEM Tpaauimonanuctam. JyruH, 3naxu Benuxozo Hopoa, 4.

% A. H. Mmenko, «'€¢HOH B KOHTEKCTE MHTEIUIEKTYATLHOrO Xa0Ca M MIEPCIIEKTHBEI YIOPSITOICHIS
MTOCTCEKYISIpHOM MeHTanbHOCTI» [Guénon in the Context of Intelectual Chaos and Perspectives of the Ordering of
the Postsecular Mentality], Tpaouyus u mpaouyuonarusm: Mamepuanel kpyenoeo cmoaa (Joneyx, 11 nosops 2011
2o0a) (Honenk: IITIHII «Hayxa i ocsitay, 2011), 14.

6 Iyrun, 3naxu Benuxozo Hopoa, 209. He cites (fn. 54, p. ): Evola Julius. 1 Cammino del Cinabro. —
Milano, 1972.
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Wirth,%” and Wirth’s pseudohistorical account of humanity provides the historical basis for
Dugin’s ethno-phyletism that springs from Moscow—Third Rome theology.

What then is Hyperborean theory? The most basic notion is that “The Arctic is the cradle
of civilization,”®® that is, humanity came from the extreme North. The Greek term for
Hyperboreans (Gr. hyperboreoi, vnepPopeor) referred to those who lived “beyond Boreas™ (i.e.,
hyper Borea, Onép Bopéa) or beyond the god of the north wind.®® Wirth’s theory is that
previously, there were two continents, Arctogaea in the north and Gondwana in the south, and
“He asserts that humans arose on the North Pole, that is, humanity is essentially a polar
phenomenon.”” The Hyperboreans are typically considered a mythical people in the imagination
of ancient Pagans, but for Dugin, following Wirth:

The discussion is not about the North Pole as a non-concrete, abstract, concept

(like the mountains of Meru), but about a real pole, where the continent Arctogaea

was located, where wonderful people once lived: the Hyperboreans.
Contemplating the world around them, they developed a protolanguage that

7 Looking at Wirth through the eyes of Guénon, we see everything that Guénon did not say, but that
undoubtably folllows from him. Wirth adds to Guénon’s Traditionalism a most essential part. And yet even Evola
did not add anything special to Guénon. Evola is original, bold, and active. But this is more of an aesthetic and
existential component carried into traditionalism; there is little of actual substance. [Tornsnes Ha Bupra rnasamu
I'enona, MBI yBHIMM BCeE TO, 4ero I eHOH He cKa3all, HO 4T0, HECOMHEHHO, U3 HEro cienayer. Bupt nodasmser k
TpaguuuoHan3My ['eHoHa cyniecTBeHHEHNIyIo YacTh. A BeAb Aaxe DBoja K | eHOHy HUYero 0coOeHHO He
Jo0aBmII. DBOJIa OPUTHHAJICH, JIEP30K, akTHBEH. Ho 3T0 cKopee 3cTeTHuecKuid M AK3UCTCHIMABLHBIH KOMIIOHEHT,
MIPUBHECEHHBIN B TPAAUIIMOHAIN3M, COOCTBEHHO COJIep KaTeIbHOr0 TaM HeMHOro. JlyruH, 3uaxu Beauxozo Hopoa,
210. He cites (fn. 56, p. 301): Wirth Herman. Der Aufgang der Menschheit. — Jena, 1928; On xe. Die Heilige
Urshrift der Menshheit. — Leipzig, 1935; On xe. Ura Linda Chronik. — Leipzig, 1933. Cm. Tx.: Guénon Rene. Les
formes traditionnelles et les cycles cosmiques. — Paris, 1970 (mmopyccku cm.: I'enon Pene. Tpaanipionsasie popmsl
u xocMuaeckue ukIeL. [lepeBon T. Jlroommosoi. — M.: BenoBoabe, 2004).

8 Apktuna — koneibens uenoseuectsa. Jlyrun, 3rnaxu Benuxozo Hopoa, 211,
69 . , . ¥ [ 3 ~ 3 PV ’ P 5 ~ ~ ~ .
Hence: Tavtv diokwv €ide Kol Ekelvnv v yijv TV g €laiag Exovoav, dmicbev 1@V Tvodv tod Bopéov
70D Yoypod, fiyouvy kotd ta YrepPopea puépn: E. Abel, Scholia recentia in Pindari epinicia, vol. 1 (Berlin: Calvary,

1891), §0.3.55-56a, accessed through the Thesaurus Linguae Graecae (TLG 5034.004).

70 O yTBepKIAET, 9TO 4enoBeK BO3HUK Ha CeBEPHOM IIONIOCE, TO €CTh YENIOBEIECTBO ABIIACTCS
CYITHOCTHO TMOJISIPHBIM siBiieHueM. JlyruH, 3uaxu Beauxozo Hopoa, 211.
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formed the basis of the complex conceptions with which we now deal several
millennia later.”!

Guénon held to ideas about polar origins of humanity with a primordial Golden Age, which fits
well with his esoteric ideology, “But if Guénon limits himself to asserting this as a fact, then
Wirth makes from it conclusions of colossal significance.”’? The immediate interdisciplinary
conclusions overthrow the consensus on linguistics, archaeology, paleoanthropology and so
forth, as all early evidence of humanity must be reinterpreted to align with Hyperborean
origins.”

Dugin provides the following map’# to demonstrate the paths of early humanity in his

Hypoberian theory:

"l Peu uzer He 0 CeBEPHOM MOJIOCE B KAYECTBE OTBJIEYEHHOM abCTPAKTHOM KOHIENIMH (KaK ropel Mepy),
a 0 pearbHOM MOJIIOCE, II€ HAXOJWICS KOHTUHEHT APKTOres, Ile HEKOI1a KWIN 3aMeUaTeNIbHbIE JIIOIN —
rurnep6opeiinsl. Cozepliast OKpyXarouuii MUpP, OHU BBIPA0OTAJIM POTOS3BIK, JIEITIHH B OCHOBY TOI'0 KOMILIEKCA
MIPEACTaBICHHUH, C KOTOPHIM MBI IMEEM JIEJI0 Ceifvac, CIyCTs MHOTO Thicsdenetuil. Jlyrun, 3uaxu Benuxozo Hopoa,
211.

2 Ho eciu I'eHOH OrpaHHYMBAETCA TEM, YTO YTBEPKAAET 3TO KaK (aKT, To BUPT enaeT U3 3TOro BEIBOIBI
KoJIoccanbHOM 3HauuMocTh. JyruH, 3uaxu Beauxozo Hopoa, 213.

3 Nyrun, 3naxu Beauxozo Hopoa, 213.

4 Nyrun, 3naxu Beauxozo Hopoa, 212.

27



Map 3: The Paths of Ancient Humanity according to Dugin

The caption under the image is translated as follows:

Paths of the sacred migration of Eurasian races in Prehistory. The ancestors of
the Indo-Europeans moved from the disappearing polar continent Arctogaea
through the Western extremity of the Eurasian mainland (Northwest) toward the
Southeast. This was the final wave of Hyperborean migrations. The preceding
wave expanded from the Northeast and moved toward the Southwest. The
aborigines of Siberia and the Sumerian civilization are direct descendants of this
ancient wave. Even earlier migrants from Arctogaea were the ancestors of
Central American Indians, but they went down from the polar latitudes to Central
America from the side of the globe opposite Eurasia, through the territory which
the Northern Atlantic now covers.”

5 [Iymu caxpanvuvix muzpayuii eepasutickux pac 6 Ipedvicmopuu. Ipedxu undoesponeiiyes 06u2amuce ¢
ucHesHysue2o NOIAPHO20 KOHMuUHenma Apkmoeeu uepe3 3anaonyio okoneunocms Espaszutickoeo mamepuxa
(Cesepo-3anao) k FOeo-Bocmoky. 9mo OvLia nocieouss 8onxa sunepbopetickux muepayul. Ilpedwecmeyrowas
6o1Ha pacnpocmpansinacy ¢ Cesepo-Bocmoka u osueanace k K0z2o-3anady. Abopuzenvt Cubupu u wiymepckas
YusUIUIAYUSL — NpAMblEe NOMOMKU SMOU OpesHeliuiell 6onnvl. Eue bonee pannumu gvixooyamu u3z Apkmoeeu OvLiu
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As seen on the map, the imagined sacred paths intersect in the Middle East. Dugin supports a
conspiracy theory that Wirth wrote a book demonstrating a Hyperborean inspiration of the Old
Testament, but that the manuscript was stolen to prevent publication.”® Regardless of whether
Wirth produced the alleged manuscript, his theory implies that if humanity began at the North
Pole and migrated southward, then it would naturally have spread culture along the way. A
ramification of Wirth’s notion, in so many words, is that the Old Testament contains stories that
were borrowed from Nordic pagan traditions, which would delegitimize the Bible and support
Dugin’s claim to the superiority of a Eurasian Dasein.

For Wirth, the pseudohistorical origin of humans in the North is convinient in supporting
the Ahnenerbe’s goals of proving Aryan superiority, so it also fits well in the neoeurasianist
framework. Dugin submits, “The Arian, in essence, is defined not so much by biology as by his
metaphysical mission, the reflection of which is manifested in his ‘flesh’ as his very biology. The
Aryan race of the Subject is the race of the Nordic king-priests.””” Currently, Eurasia is on the
Russian Orthodox Path, so, in Dugin’s interpretation of history, this is the highest rung of the
ladder of human evolution and represents something of a return to the Nordic pagan roots of the
Bible. As such, Dugin positions Russia as the Light of the World (Russ. CBetr Mupa), which

could be a justification for the systemic religious persecutions by the hands of the Russian

npeoKu Ce6epOaMEPUKAHCKUX UHOEYes, HO OHU CHYCIUAUCL ¢ ROAApHBIX wupom ¢ Cegepryo Amepuky ¢ 06pamHoil
om Egpa3zuu cmoponsl 3emHo20 wiapa — uepe3 my obracmo, Komopyro HoiHe 3anumaem CesepHas Amaanmuxa.
Hyrun, 3naku Benukozo Hopoa, 212.

76 lyrun, 3naxu Benuxozo Hopoa, 136-37.
77 Apwii, B CYIIIHOCTH, OTIPENIENAETCS HE CTOJIBKO OMOJIOTHEH, CKOJBKO TOM METaQU3NYECKON MUCCHEH,

OTpaXCHHUEM KOTOPOH BO «IIJIOTH» SIBJISIETCS cama ero Ouonorusi. Apuiickas paca CyObexTa — 3T0 paca
HOPJIMYECKHX Lapei-xkpenos. JyruH, 3uaxu Beauxozo Hopoa, 102.
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occupants in Ukraine, which are exported state policies from Russia.”® This point is expounded
further by the Moscow—Third Rome Theory.
Moscow—Third Rome Theory

Aleksandr Dugin’s faulty assumptions of Hyperborean theory fit within the Russian
Orthodox metanarrative. Dispensationalism aligns with most of Protestantism in viewing the
Church Age as a current dispensation distinct from the Mosaic Law and ending with
eschatological intervention. Russian Orthodoxy has a different approach to dispensations. Rather
than turning to Scripture for metanarrative, the Russian Orthodox political theologian Alexander
Kyrlezhev believes that “God’s activity in the world is revealed in and by the Church”,” that is,
the Russian Orthodox Church. According to Russian Orthodoxy, “we have to distinguish at least

three historical situations,”®?

namely, “(1) ‘ancient pagan’ (before the Christian state and society
emerged; (2) Christian proper (which symbolically might be called ‘medieval’); and (3) modern
secular (post-Christian and post-religious).”8! The Christian proper situation is the medieval
period that began with the conversion of Emperor Constantine, and so a Christian state and
Christian society supposedly emerged,®> whereas the modern secular is post-Christian apostasy.

The term, Katechon (Russ. Karexon), is a transliteration of the Greek katechon (Gr.

Katéywv) “restrainer,” that occurs most famously in 2 Thessalonians 2:7 (NASB He who now

8 As documented in the report: George Barros, Kateryna Stepanenko, Noel Mikkelsen, Thomas Bergeron,
Daniel Mealie, Will Kielm, and Mitchell Belcher, Russian Offensive Campaign Assessment, April 9, 2023
(Washington, DC: Institute for the Study of War, 2023).

7 Alexander Kyrlezhev, “On the Possibility/Impossibility of an Eastern Orthodox Political Theology,” in
Political Theologies in Orthodox Christianity: Common Challenges — Divergent Positions, ed. Ingeborg Gabriel,
Aristotle Papanikolaou, and Kristina Stoeckl (London: T&T Clark, 2017), 181.

80 Kyrlezhev, “On the Possibility/Impossibility,” 182.

81 Kyrlezhev, “On the Possibility/Impossibility,” 182.

82 Kyrlezhev, “On the Possibility/Impossibility,” 182.
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restrains; CuHoz. nep. yaepxuBaromuii Teneps). The concept that the First Rome was the
Katechon is an idea that traces back to John Chrysostom (c. 347-407),%* who is often credited
with playing a significant role in introducing antisemitism into pre-medieval Christianity.®* He
saw the church replacing Israel, and with the increasing Christianization of the Roman Empire in
his lifetime, he saw the Christian empire of Rome having a particularly positive role in God’s
plan. The typical dispensational perspective is that the restrainer of 2 Thessalonians 2:3 is the
Holy Spirit, which is the view that Chrysostom names and rejects when he writes: “What
exactly, therefore, is ‘what restrains’ [Gr. To koatéyov] him from being revealed, that is, the
hindrance? To some, it is the grace of the Spirit; to others, with whom I especially place myself,
it is the Roman authority.”®> Eventually the East schismed with the West and, following Eastern
Orthodoxy, Constantinople replaced Rome.?¢

For Chrysostom, the Roman authority (Gr. dpyn) is in mind, not the Roman ruler (Gr.
dpymv). Russian Orthodoxy shifts from the authority, or “state” (Russ. rocyaapctso) in Dugin’s
translation,’” to the individual ruler. In fact, there is early evidence from Jacques Margeret (c.

1565—c. 1619) that early Tsars believed that the title, Tsar (Russ. Car’ Llaps), came from the

8 Nyrun, boimue u Uvnepus, 335-338.

8 From a Christian perspective, see, for example Barry E. Horner, Future Israel: Why Christian Anti-
Judaism Must Be Challenged, NAC Studies in Bible & Theology (Nashville, TN: B&H Academic, 2007), ch. 2;
from a Jewish perspective, see, for example, Andor Kelenhegyi, The Beast between Us: The Construction of Identity
and Alterity through Animal Symbolism in Late Antique Jewish and Christian Tradition (PhD diss., Central
European University, 2017), passim.

85 T{ $1mot' odv €01t TO Katéyov dmokaAvedijvar avtdv, TovTéoTt, T0 KoAvov; O1 uév tod Iveduartog v
xapv Qaciv, oi 8¢ TV Popdixiy dpyiv: oi¢ &yoye poota tidepot. John Chrysostom, Homilies on 2 Thessalonians,
4.a.

8 Nyrun, bvimue u Umnepus, 346-359.

87 His bibliography entry for the translation is: Cesmumens Hoann 3namoycm. TBOpEHUs CBATOTO OTHA

namero Moanna 3naroycra, Apxuenuckona Koncranruaononsckoro. T. 11. Kuura 1. CI16.: M3nanne CankT-
[MerepOyprekoit yxosnoii Akagemuu, 1905.
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Hebrew Scriptures,® so that when Ivan the Terrible (r. 1547—-1584) accepted the title of Tsar, he
was embracing the ideology of Rus’ as the New Israel.®’

Russian Orthodoxy sees a key development within the “Christian proper situation,”
which may be described by the doctrine of Moscow—Third Rome (Russ. MockBa — TpeTuit
Pum). Aleksandr Dugin summarizes the notion as follows:

Through the Old Testament Jews, through the New Testament church, through
Byzantine Orthodoxy, as its direct continuation (upon the detachment of the dry
branch of Catholicism), the baton of historical subjectness, understood and
described as “God-bearingness” (Beo@opnoig), is passed on to the Russians. The
Russians (as a state, people, and church) become the primary carriers of the
Logos; from now on, they are the Aoyopdpot. ... The Third Rome arose just before
the eve of the final apostasy, before the face of the approaching Antichrist, in
whose path stand only the Orthodox Tsar (katechon), Russian church, and
Russian people.”

88 The relevant Hebrew word is presumably sar (Heb. %), which can be translated as “prince,” implying
less than a king, or even “commander,” such as when David commanded about four hundred men (1 Sam. 22:2),
which is much less than a kingdom.

% Huxomnaii AcoHoB, «,,Bropoii U3pamns” wmm ,, Tpetuit Puv™» [“The Second Israel” or “The Third
Rome”], I'ocyoapcmeennas cnyacoa 6 (2008): 184—85. An English translation of a relevant passage from Margeret
is as follows: Now, concerning the title which the grand dukes hold, they think that there could be no title greater
than their own, having themselves called zsar’. They call the [Holy] Roman emperor tsesar’, which they derive from
Caesar, and they call kings korol” in imitation of the Poles. They call the king of Persia kizilbasha and the Turkish
sultan velikii gospodar’ turskot, which means “great lord of Turkey,” in imitation of grand seigneur. But this word
tsar’, they say, is found in the Holy Scripture. Everywhere mention is made of David or of Solomon or of other
kings, they are called Tsar’ David, Tsar’ Solomon, which is, as we interpret, King David, King Solomon, etc. Thus
they keep for themselves the more authentic name of tsar” with which God was pleased to honor David, Solomon,
and others ruling over the house of Judah and Israel in olden times. They say that the words tsesar” and korol’ are
only human inventions, which names someone acquired by great feats of arms. Jacques Margeret, The Russian
Empire and Grand Duchy of Muscovy: A Seventeenth-Century French Account, trans. Chester S. L. Dunning
(Pittsburgh: University of Pittsburgh Press, 1983), 14-15.

%0 Yepes BETX03aBETHBIX UYy/IEEB, YEPE3 HOBO3ABETHYHO IEPKOBb, YEPE3 BU3AHTUHCKOE MPABOCIIABHE, KaK €€
npsSMOe TIPOIOIDKEHHE (IIPH OTIAACHUHU CYXOi BETBH KaTOJIMIM3Ma) ScTadeTa HCTOPUUCSCKON CyObEeKTHOCTH,
OCO3HAHHAs M ONHCAHHAs KaK «0OrOHOCHOCTBY (D£0(pOpNOLS), mepenaeTces pycckuM. Pycckue (kak rocynapcTso,
HApOJ 1 LIEPKOBb) CTAHOBSITCS IPHOPUTETHHIMU HOCUTENsIMU Jloroca, oHU OTHBIHE Aoyo@Opot. ... Tperuit Pum
BOCCTAJl HEMOCPEACTBEHHO HAKaHYHE MTOCIICAHETO OTCTYIUICHHUS, IEPE] JINIIOM IPHOIM3UBILETOCS aHTUXPHUCTA, HA
MYTH KOTOPOTO CTOHT TOJIBKO IPABOCIIABHBIN LAph (KATEXOH), pyccKast HEPKOBb M PYCCKHIA HApO. AJIEKCaHap
Hyrun, B nouckax memrnozo Jloeoca (¢punocoghcrko-6ozocnosckue ouepru) [In Search of the Dark Logos
(Philosophical-Theological Sketches] (Mocksa: Axanemnueckuii [Ipoekr, 2013), 37.
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In other words, the New Testament church replaced Israel, Rome replaced the New Testament
church, Constantinople replaced Rome, and finally, Moscow replaced Constantinople. Third
Rome ideology appropriates Israel’s special relationship with God, so that it considers Russia to
be the New Israel.”! Dugin also notes that he believes only three movements maintained the
Moscow—Third Rome ideology: Old Believers, the Slavophiles of the 19" century, and the
modern Eurasianists.”?

Further, Moscow—Third Rome theory claims that Moscow is the fina/ Rome. In Dugin’s
words:

The final place of the true subject of history in time and space is Rus’. This is the
final kingdom, the Third Rome. Into it all other states came together. Only Rus’
from now on is the sole world subject. Fallen kingdoms—churches, states, and
peoples—have bowed down to a foreign will, become dependent upon
mechanical power devoid of a soteriological dimension; that is, upon Fate, they
lost their connection with Providence. This is what it means “to be fallen.” The
unfallen, that is, “the one standing before the face of the end of times,” from now
on is only the Russian Kingdom, which at the same time is the Russian Church
and the Russian people. In aggregate, the Church, state (Tsar), and people are the
triune Russian subject, having become from the second half of the fifteenth
century “the world subject,” the heart and soul of humanity.”?

°l Daniel B. Rowland, God, Tsar, and People: The Political Culture of Early Modern Russia (Ithaca:
Cornell University Press, 2020), 155-87.

92 Ilyrun, B nouckax memnozo Jlozoca (punocogcro-6020cnosckue ouepku), 39.

%3 TMocnemHee MECTO MCTHHHOTO CyObeKTa UCTOPHHU BO BPEMEHH U TIPOCTPAHCTBE — Pych. DTO M €cTh
nocnenHee napctso — Tperuit Pum. B Hero counutnce Bee ocranbHble rocygapcTsa. Tonbko Pyck oTHBIHE —
€IMHCTBEHHBIN MUPOBOI cyObekT. [TaBmre apcTBa — HEPKBH, TOCYAapCTBA U HAPOABI — ITOJKIOHWINCH TYKI0H
BOJIE, CTAJIA 3aBUCHUMBIMH OT MEXaHUYECKOW BIACTH, TUIIEHHON COTEPHOIOTNYECKOr0 H3MEPEHHUS, TO €CTh OT Poka,
yTpartuB cBs3b ¢ [IpoBunenneM. 910 u ecTh «OBITh MaBIIMMY. HermaBImmm, TO eCTh «CTOSIINM Hepest JIMIIOM KOHLA
BpPEMEH», OTHBIHE SBJIAETCS TOJIbKO Pycckoe LlapcTBo, KOTOpoe 0qHOBpeMEHHO ecTh Pycckas LlepkoBs u pycckuil
HapoJg. CoBokymHo L{epkoBs, rocynapctso (Llaps) 1 Hapo 1 ecTh TPUEAMHBIN PyCCKUil CyOBEKT, CTaBLINH CO
BTOPOI1 MOJOBUHBI XV BEKa «MHPOBBIM CyOBEKTOMY, CEpILICBUHOM 1 JyIIOH YeroBedecTBa. Anekcanap Jyrun,
Boimue u Hmnepusi: Oumonozus u ecxamonoeusi Beenenckozo Ljapcmeo [Being and Empire: The Ontology and
Eschatology of the Great Kingdom] (Mocksa: U3natensctBo ACT, 2023), 425.
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The claim that Moscow is the final Rome is a firm eschatological statement that diverges from
dispensational interpretation of a key passage, namely, 2 Thessalonians 2:1-12, which reads in
the NASB:

!'Now we ask you, brothers and sisters, regarding the coming of our Lord Jesus
Christ and our gathering together to Him, 2 that you not be quickly shaken from
your composure or be disturbed either by a spirit, or a message, or a letter as if
from us, to the effect that the day of the Lord has come. 3 No one is to deceive you
in any way! For it will not come unless the apostasy comes first, and the man of
lawlessness is revealed, the son of destruction, * who opposes and exalts himself
above every so-called god or object of worship, so that he takes his seat in the
temple of God, displaying himself as being God. > Do you not remember

that while I was still with you, I was telling you these things? ¢ And you

know what restrains Aim now, so that he will be revealed in his time. ’ For the
mystery of lawlessness is already at work; only He who now restrains will do

so until He is removed. ® Then that lawless one will be revealed, whom the Lord
will eliminate with the breath of His mouth and bring to an end by the appearance
of His coming; ° that is, the one whose coming is in accord with the activity

of Satan, with all power and false signs and wonders, '° and with all the deception
of wickedness for those who perish, because they did not accept the love of the
truth so as to be saved. !! For this reason God will send upon them a deluding
influence so that they will believe what is false, 2 in order that they all may

be judged who did not believe the truth, but took pleasure in wickedness.

The most common view among dispensationalists is that the apostasy in 2 Thessalonians 2:3
refers to a future moral or spiritual departure,’ but in recent decades another view has gained
popularity, claiming the apostasy is the physical departure referring to the Rapture.”® For
dispensationalists, the “man of lawlessness” of 2 Thessalonians 2:3 is a literal, future, world

leader, typically called “the Antichrist.””® The term “He who ...restrains” comes from the Greek

%4 For example, as seen in Lee W. Brainard, Apostasia In 2 Thessalonians 2:3: Rapture or Apostasy?
(Drumright, OK: Soothkeep Press, 2021).

%5 As argued, for example, by Andrew Woods, “Second Thessalonians 2:3a—Spiritual or Physical
Departure?” Pneumatikos: The Journal of Chafer Theological Seminary 16, no. 1 (Spring 2025): 1-58.

%6 Though the influential dispensationalist Zane Hodges makes an interesting point here. The term
“Antichrist” only occurs in the books of 1 and 2 John. Hodges understands “the Antichrist” as referring to the false
prophet, or second beast, who emerges in Revelation 13. Either way, dispensationalists would agree that the
“lawless one” of 2 Thessalonians 2:8 is the first beast of Revelation, who will become a world ruler in the future
Tribulation Period. Zane Hodges, The Power to Make War: The Career of the Assyrian Who Will Rule the World
(Dallas: Rendencion Viva, 1995), 57-58. For a more mainstream dispensationalist treatment of the Antichrist, see
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katechon (Gr. xotéywv), and dispensationalists generally understand restraining as a ministry of
the Holy Spirit until the removal of the church, whereby He holds back the Antichrist before an
eschatological tribulation period.”” Each of these three items (the apostasy, the Antichrist, and
the Katechon) is redefined in Moscow—Third Rome ideology, such that the Antichrist is the
West, the apostasy is Western inclinations, and the Katechon is Russia’s leader. In other words,
Ruscism understands that Vladimir Putin, not the Holy Spirit, restrains the West, not the
Antichrist, as the West rebels against Russia, not God.
Synthesis

Aleksandr Dugin’s most famous idea is his Fourth Political Theory, which he sees as
coming after three previous theories of liberalism, communism, and fascism. Dugin’s concept of
regional globalism, which envisions a multipolar utopia by expanding borders, may at first seem
to be an attractive alternative to left-leaning ideas that envision a multipolar utopia by dissolving
borders. Dugin borrows heavily from National Socialist philosophy, but draws distinctions
around some of the more taboo features of the worldview:

In the work being analyzed, it is astounding that Schmitt continues to use the

expression “the rights of the peoples” [Russ. mpaBa HapozoB] at the very peak of

Hitler’s racist politics, which recognized only Germans as being of full value.

...Hitler, in his politics, made the same mistakes as the USA and the English

imperialists, which switched from a specific “great expanse” to universalism and

globalism, only they took under their shield liberal-democratic ideology, whereas

Hitler took the racist doctrines and ideologies of “an Aryan world state,” no less
absurd and harmful than the ideology of human rights.”®

Arnold Fructhenbaum, The Footsteps of the Messiah: A Study of the Sequence of Prophetic Events, revised ed. (San
Antonio, TX: Ariel Ministries, 2018), 205-216; Mark Hitchcock, The End: Everything You’ll Want to Know about
the Apocalypse (Carol Stream, IL: Tyndale Momentum, 2012), 253-67.

7 For example, as seen in John MacArthur and Richard Mayhue, eds., Biblical Doctrine: A Systematic
Summary of Biblical Truth (Wheaton, IL: Crossway, 2017), 472-73.

8 B pasbupaemoii paboTe NopasuTesbHo, uTo LIIMATT MpoI0/KAET MCTIONB30BATh BHIPAXKEHHE «IIPABA
HapoJ0B» B CaMbIil MUK PaCUCTCKOM nomuTHkH [ uTiepa, mpu3Haronel NoMHOLEHHBIMU TOJIBKO HEMLEB. ... ['utiep B
CBOEH IOJIMTHKE COBEPLIMII Ty )K€ omMOKy, uro 1 CIIIA, n aHrHMiicKue NMITEPUAITUCTBI, KOTOPBIE MEPELIH OT
KOHKPETHOTO «OO0JIBIIIOTO IIPOCTPAHCTBA» K YHUBEPCATU3MY U III00AM3MY, TOJIBKO T€ B3sUTH Ha LIIUT JTMOSpaIbHO-
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It should be self-evident that Dugin’s claim that Hitler’s “racist doctrines™ are “no less absurd
and harmful than the ideology of human rights” is itself absurd and harmful. Still, Dugin’s
animosity toward human rights should be understood in the context of his views on globalism
and universalism, which he opposes in favor of “regional globalization” (Russ. pernonansHas
rinobanusanus)’ or “regional universalism” (Russ. pervonasbHbiil yHusepcamusm).'% Animosity
against certain evils that are becoming prominent in the West is likely a motivation for Jay
Rogers’ syncretism of evangelicalism with Ruscism, as seen in his words, “Western Christians
ought to agree with Dugin on one point. Liberalism (the first Modernist political theory) is just as
satanic as the two other forms of Modernism (communism and fascism).”!°! Such statements
betray either an ignorance or an apathy toward the atrocities committed against Jewish people
(and other groups) under the second and third theories, and the fourth theory does not seem to
offer much improvement. Dugin’s multipolarity assumes that a pole unites civilizations on the
basis of alleged Dasein on an imagined continental Grofsraum level. As such, the current country
of Israel is perceived by the Fourth Political Theory to be a Jewish blemish on an otherwise
Muslim pole.

Aleksandr Dugin’s conspiracy theories follow the antisemitic party lines of the National
Socialist German Workers’ Party of the third theory, accusing World Jewry (Russ. mupoBoe

eBpeiictBo; Germ. Weltjudentum) of controlling the banks, the media, and politics. Dugin also

JACMOKPATUICCKYIO UACOJIOTHUIO, a FI/ITJ'Iep — PaCUCTCKUC NOKTPUHBI U UJICIO «apm‘/'lcxoro MHPOBOI'0O roCrioaACTBa»,
HC MCHECC a6cyanyIO " BPCAHYIO0, HCKCIIN UACOJIOTHS ITpaB YCJIOBCKaA. I[yFI/IH, ‘Iemeepmaﬂ noaumu4eckas meopus,
209.

% This is a term that Aleksandr Dugin used in an interview for the journal Business and Investments (Russ.
Busnec n naBecTumm) published there in June 2003 and republished in Anexcaunp Ayrun, I eonorumuxa
Iocmmooepna [The Geopolitics of Postmodernity] (Cankr-IletepOypr: Amdopa, 2009), 181 ff.

100 Tiyrun, Yemsepmasn noaumuyeckas meopus, 192-98.

101 Rogers, Fourth Political Theory, 602.
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introduces anti-dispensationalist conspiracy theories. Granted, his understanding of
dispensationalism is lacking, but he fuels his hatred of the West with a hatred of the theologians
whom he sees as providing the most pro-Israel eschatological framework and accuses
dispensationalists of a mission that will not stop until every Russian is dead.

Moscow—Third Rome ideology perceives Russia as the katechon (Gr. xatéyov cf. 2
Thess. 2:6),'%% or restrainer, of evil, which is personified by the West, and Russia also perceives
itself as the derzavnost’ (Russ. nep>xaBHOCTS), or the geopolitical power, that is worthy of
sacrifice to this end. The Greek term katechon is a theological term, while the Russian term
derzavnost’ is a geopolitical term, and they go together to explain well the theopolitical side of
Ruscism. Vladimir Putin has used this old concept of Moscow—Third Rome to radicalize his
followers, demonize the West, and give a theological justification for the genocide in Ukraine.!%
Patriarch Kirill has stated that “if someone... dies in the line of military duty... this sacrifice

2104

washes away all the sins that the person commits,”'"* and this soteriology is coherent with the

102 Dyugin’s writings from his time affiliated with the National Bolshevik Party (1993-1998) featured an
early emphasis on the Russian people, the Templars of the Proletariat, as the katechon of 2 Thessalonians 2:7, as
seen in his 1996 contributions to the almanac Sweet Angel (Russ. Musrit anren) and 1997 contributions to the
journal The Elements (Russ. Dmementsr). These were published in Anexcaunp yrun, Tamnauepwvt Ilporemapuama
[Templars of the Proletariat] (Mocksa: Apkrores, 1997), 29-60. See also his 1996 entry in The Independent Gazette
(Russ. HezaBucumas rasera) included in Tamnauepwr Ilponemapuama, 286-301.

103 Justyna Doroszczyk, “Moscow — Third Rome as Source of Anti-Western Russian Geopolitics,”
Historia i Polityka 24, no. 31 (2018): 47-59; Niels Drost and Beatrice de Graaf, “Putin and the Third Rome:
Imperial-Eschatological Motives as a Usable Past,” Journal of Applied History 4, nos. 1-2 (2022): 28-45.

104 Derived from a longer quote: ...the Church is aware that if someone, moved by the sense of duty, the
necessity to fulfill his oath, remains faithful to his objective and dies in the line of military duty, that he nevertheless
commits an act equivalent to sacrifice. He presents himself as a sacrifice for others. And therefore, we believe that
this sacrifice washes away all the sins that the person commits. ...IlepkoBs 0CO3HaET, YTO €CIIN KTO-TO, JBHXHUMBIN
YyBCTBOM J0JITa, HEOOXOMMOCTBIO UCTIOTHHUTH ITPUCSTY, OCTAETCS BEPHBIM CBOCH 1eNN U ITOTH0aeT npH
WCIIOJTHEHUH BOMHCKOT'O JIONTa, TO OH, BCE )K€, COBEPIIACT JeSTHUE, paBHOCHIBbHOE skepTBe. OH IpHHOCHUT cedsl B
XKEPTBY ApyruM. M moTOMy BepHM, YTO 3Ta )KEPTBa CMBIBACT BCE TPEXH, KOTOPBIE COBEpIIAET YenoBek. [latpuapx
Kupunn, «Ilatpuapnias nponosens B Hepento 15-10 no Ilaruaecarnune nocie Jlutypruu B Anexcanapo-Hesckom
ckuty» [Patriarchal sermon on the 15" Sunday after Pentecost after the Liturgy in the Alexander Nevsky
Monastery], 25 September, 2022, http://www.patriarchia.ru/db/text/5962628.html.
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notion of Russia as an ark of salvation. This novel Russian Orthodox soteriology seeks salvation
from the West, and so the mission becomes interfaith, as anyone may die in the fight regardless
of doctrinal distinctives, but Dugin modifies these doctrines with a pseudohistorical theory of
origins that undermines the basis of Christianity altogether. According to his Hyperborean
theory, the Jews and the Bible have their cultural origins in Nordic myths, so that when Israel is
ultimately replaced with Russia (with no further replacements in the future), human history has
finally returned to its primordial genesis, its final and greatest expression: the Slavic Aryan race.
Conclusion

Anti-Ukrainian sentiment is neither identical to anti-Western sentiment nor antisemitism,
but the three have become entangled through the ideology of Ruscism. Part of the problem is
ignorance. Experience has shown that bringing some of these points to attention has helped some
Christians who are weary of Ukraine realize the severity of Ruscism. Part of the problem is sin,
which, according to dispensational eschatology, will eventually meet its end. In the meantime,
there is much comfort in the Apostle Paul’s words:

¥ See to it that there is no one who takes you captive through philosophy and

empty deception in accordance with human tradition, in accordance with

the elementary principles of the world, rather than in accordance with Christ. ° For

in Him all the fullness of Deity dwells in bodily form, !° and in Him you have

been made complete, and He is the head over every ruler and authority; !! and in

Him you were also circumcised with a circumcision performed without hands, in

the removal of the body of the flesh by the circumcision of Christ, !> having

been buried with Him in baptism, in which you were also raised with Him

through faith in the working of God, who raised Him from the dead. !* And when

you were dead in your wrongdoings and the uncircumcision of your flesh,

He made you alive together with Him, having forgiven us all our

wrongdoings, '* having canceled the certificate of debt consisting of decrees

against us, which was hostile to us; and He has taken it out of the way, having

nailed it to the cross. !> When He had disarmed the rulers and authorities,

He made a public display of them, having triumphed over them through Him.
(Col. 2:8-15 NASB)
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